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aemned to suffer expurga tonal pains equally with 
the poor Catholic Latman 1 !! 

One of these papers — the Nation — regards it 
as a very scandalous circumstance "that every 
organ of Catholic opinion in this city (Dublin), 
edited by a Catholic editor, has been publicly 
subjected to a wholesale censure." 

Our readers will naturally ask, what is the 
grave offence of which this organ of public 
opinion, patronised, we believe, by no incpn- 
siderable number of the Roman Catholic clergy 
and laity through Ireland, has been guilty? In 
tenth, nothing more than printing in its columns 
a speech delivered by a rev. archdeacon of the 
Roman Catholic Church — Archdeacon Fitzge- 
rald, of Rathkeale — in his own parish and to his 
own congregation. 

What was the offence of the still more orthodox 
Tablet, which, if we be informed correctly, is 
under the special patronage of no less a person- 
age than Cardinal Wiseman? No more than 
this, that it published a letter from a priest in 
Ossory, which was not agreeable to '' his Grace." 
Now, we do not undertake to vindicate anything 
that the archdeacon in Rathkeale or the priest 
in Ossory may have said or written — it may 
have lieen very good or very bad — we have no 
sympathy with political priests or clergymen of 
any creed ; but if they were guilty of insubordi- 
nation or indiscretion, we suppose they were 
amenable to their bishops, and to the discipline 
of their Church, which is strict enough when 
those in power desire to exercise it. But what 
ideas of civil liberty must Dr. Cullen have im- 
bibed at Rome, when he conceives the printing 
of these speeches on political matters to be a 
ground of interdict as regards the newspapers, 
which, no doubt, provided as best they could for 
the instruction or entertainment of their readers. 

It has been said that they inculcated resistance 
to spiritual authority ; this however has been 
denied, and not proved. 

But in what sense, is it even alleged that 
they inculcated resistance to spiritual authority? 
Not certainly in spiritual matters, but in temporal 
matters, in concerns of politics and government, 
in which the humblest Homan Catholic peasant 
in Ireland has just as good a right to form and 
express an opinion as Dr. Cullen himself. 

The fact of the matter appears to be this, that Dr. 
Cullen thought liecould control the bishops, priests, 
and laity to adopt that line of political action 
which seemed to him and his correspondents in 
Rome to be the most likely to obtain their parti- 
cular objects. The priests ami the laity, and most 
of the bishops, thought differently ; andtheorgans 
of their opinions, the Telegraph, the Tablet, and 
the Nation, of course, re-echoed the sentiments 
of their patrons, and hence they and Dr. Cullen 
have come into collision. One appeal to Rome 
was recently prosecuted by the late Mr. Frederick 
Lucas, the editor of the Tablet, but there Dr. 
Cullen was too strong for the editor and member 
of Parliament, and the appeal was dismissed, and 
now the Apostolic delegate has it all in his own 
power, and gives us a foretaste of " civil and reli- 
gious liberty," according tn the Roman pattern, 
by expelling from the public reading-rooms of a 
society under his own immediate patrouage the 
organs of the most considerable portion of the 
Roman Catholic clergy and laity in Ireland, 
because they ventured to hold opinions upon 
matters of state policy and temporal matters dif- 
ferent from his. 

After this specimen of episcopal forbearance 
and toleration to his own most orthodox jour- 
nals, what justice or fair play can the Catholic 
Layman expect to receive at his hands, which 
openly disputes his authority to put down dis- 
6WM10H, even as to matters of religion ? 

Let our Roman Catholic countrymen take 
••rning in time, and see before it is too late 
the amount of civil and religious liberty they 



can reasonably hope foryif the power of the Apos- 
tolic delegate should ever become equal to his 
will ; and the straggle now beginning in Spain 
should have to be recommenced in this country 
to re-establish a free press as the only bulwark 
of true liberty, either civil or religious. 

tfinsMpfln&flift. 

ONWrraHOLDnSTOTHECUPFEOM THE LAITY, 
AND THE INVOCATION OF SAINTS. 

TO THE EDITOR Ot THE CATHOLIC LAYMAN. 

Sib, — The terms in which you advert to " the flattering 
silence of all the leading Roman Catholic publications of the 
day," &c. (Catholic Layman for January, 1856, page 7), 
can only acquire for your past labours a factitious authority, 
which, with the unbiassed advocate of truth, must be of 
merely ephemeral duration. And to intimate, as you tri- 
umphantly do, that, owing to either a consciousness of a 
deficiency of learning, or a lurking distrust of the good- 
ness of their cause, your contemporaries have been con- 
strained into this flattering silence ; and to infer from this 
silence the invincible character of the proofs you have 
given of the trrort of Romanism, is, in the first instance, 
to impose upon your readers arbitrary assumption for 
matter of fact ; and, next, to put forward the unwarrant- 
able deductions consequent on these false premises as irre- 
sistible arguments in support of your statements: it is 
merely begging the question. The examination of a few 
of your leading arguments will, at once, make it manifest 
that you have not succeeded in establishing even a scintilla 
of doubt respecting any one of the Catholic principles you 
have undertaken to controvert You cite Pope Leo the 
Great, Serm. iv., de Quadrag. (Catholic Layman, June, 
1852, page 63), with as intent to implicate the Catholic 
Church in the sacrilegious heresy of the Manicheans ; and 
this you attempt by an unpardonable omission of a most 
important part of the context, thus — " Cumque ad tegendam 
infill elitale in suam nostris audeant interesse mysteriis ; ita 
in sacrnmentorum communione se temperant, ut interdum 
lutius lateant." " And to conceal their heresy they dare 
to be present at our mysteries ; thus do ihey communicate 
in the sacrament, that they may, in the meantime, more 
safely escape detection." Now, how could these Mani- 
cheans, who pretended to be Catholics, and who com- 
municated under the species of bread alone, and who re- 
fused to receive the cop, "affirming that wine is the gall 
of the devil ; that Christ was not born in human flesh, 
and had not shed his blood for man's redemption," &c. — 
(August, Lib. de Hair., cap. 46)— how, I say, could these 
heretics hope so thoroughly to escape detection, by their 
receiving in one kind only, if such a practice was not then 
permitted in the Church I And yet Pope Leo tells us they 
hoped, by receiving under one kind, effectually to escape 
detection and to conceal their wicked principles; which 
they could not expect to do if the Catholic Christians of 
Rome were not at liberty to receive in one kind, or in 
both, as they thought fit. Moreover, if all Christians were 
indispensably obliged to receive under both kinds, would it 
not have been childish and absurd in the Pope to decree 
that they sliould do that which, without exception, as 
Christians they always did ? Would not the Manicheans 
have been at once discovered by their half communion ? 
Besides, Pope Leo, by the particle omnino, marks a precise 
disiinction between the Christians who, sometimes, as was 
optional with them, abstained from the use of the cup, 
and the Manicheans who at all times refused it through 
the superstitious and impious motives just mentioned; 
and with respect to which, and not to communion in one 
kind, we are to understand him saying, " They at all times 
refuse to drink the blood of our redemption," &c. ; and 
Pope Gelasius, "The division of one and the same 
mystery," &c. 

You put forward Cardinal Bona to show that "from 
the origin of the Church to the twelfth century the faithful, 
at all times and in all places, communicated under the 
species of bread and wine;" but why, I ask, omit the broad 
distinction which the Cardinal makes, in the same page 
from which you quote, between public coinmuuion in the 
eucharistic sacrifice and private communions out of the 
Church, when he tells yon, " It is certain that the clergy 
and laity, men and women, received the sacred mysteries 
under both kinds when present at the eucharistic sacrifice, 
and made their offering, and partook of the oblation ; tint 
out of the sacrifice, and out of the Church, always and 
everywhere the communion was administered under one 
kind ?'' Why not give the Cardinal's words entire, instead 
of the garbled passage set forth by you ? Why not vindi- 
cate the truth at any sacrifice ? 

The Cardinal in another place relates a remarkable 
instance of a monk who asked the Bishop of Corinth 
" How the religious solitaries could receive the sacrament 
without the ministry of a priest?'' to whom the Bishop 
replied, "Let them preserve aome i>f the sacred particles, 
and instead of the sacred liquur let them drink a cup of 
wine. — (Cardinal Bona, De JUbus Liturg., torn, ii., 
page 703.) 

Thus, instead of proving that the primitive Church held 
communion in one kind to be a sacrilege, and contrary to 
Christ's institution, Cardinal Boua evinces that at all 



times, ahd in all places, the Church ever held private 
communion under one kind, and public communion under 
both kinds, to be of co-ordinate value, and equally afford- 
ing to the faithful recipients all the advantages of tht 
sacrament. 

TertnlL ad uxor., Lib. ii., cap. v., page 430 ; St. Cyprian 
Be Lapsia, page 189, with a host of others that might 
be cited, prove that in the third century the Christians 
were allowed to take home with them the consecrated 
element of bread for private communion ; and that such s 
practice was allowed the faithful when by reason of per- 
secutions they could not meet in pnblic to celebrate tha 
sacred mysteries. The blessed eucharist was also admi- 
nistered to the sick under one kind in the third century. 
Euseb. Hist. Eccles., Lib. vi., cap. 44, page 246; and la 
the same manner in the fourth century, Tom. i., Opera 
Ambrosii, page 44, Colonise. 

St. Chrysostom, near the end of the fourth century, in 
the Church of Constantinople, administered the blessed 
sacrament under the species of bread alone to a woman 
who pretended to be a convert from the Macedonian 
heresy, and who, by the help of her maid, substituted for 
the sacred element a piece of common bread, which was 
changed into a stone in her mouth ; which miracle caused 
h»r to confess the fraud to St. Chrysostom, and to return 
to the true faith. — Sozomen, Lib. viii., cap. v., page 764. 
And in the whole relation of this miracle there is not the 
slightest allusion to the species of wine, although it is 
stated that, as a proof of the truth of the narrative, the 
stone, with the marks of the teeth impressed upon it, was 
for a long time alterwards preserved in the church, and 
exhibited to the public. And hence we have an undeniable 
proof that public communion in both kinds was not then 
an indispensable law in the Church ; for, as the cup was 
to be administered at the hand of the deacon, not placed 
in the hand of the communicant, as the species of bread 
was, it would be impossible tor this woman to have im- 
piously concealed the liquid species, if such had been 
offered to her, or if she were of necessity bound to receive 
it. I agree with Plessaeus, Lib. i., de Eucharistia, cap. 
12, page 163, that Sozomen here treats of the administra- 
tion of public communion in the Church of Constantinople ; 
but I maintain that he establishes an indisputable proof 
that the Christians there were at liberty to receive under 
one kind, or under both kinds, as thought proper ; 
and that such was the practice of the entire Church until 
Pope Leo the Great first decreed that all the Christians in 
Rome should receive under both species for the sake of 
detecting the Manicheans, as already observed. 

But, with the evidence alone of Cardinal Bona opposed 
to you, it will puzzle your ingenuity to condemn the primi- 
tive Catholic Church, which "at all times, and in all 
places, administered private communion under one kind ;" 
yet this you must do before you can show that the denun- 
ciations of Pope Leo the Great and of Pope Gelasius in- 
volve the condemnation of the present Catholic Church. 

In number for June, 1854, page 71, you give, in a mar- 
ginal note, what you allege to be a passage from the 
Council of Trent explicatory of the Catholic doctrine of 
the invocation if saints ; but, by garbling and omitting the 
precise and determinate diction of the original you mould 
the passage into a formula as much detested by Catholics 
as the most impious tenet of the Koran, which exclude* 
the mediatorship of Christ to make way for the impostor 
Mahomet. The consequences which you wnnt to estab- 
lish could not succeed from any other than the spurious 
passage, by means of which, and by no surer criterion, 
you attempt to question the truth of that doctrine by 
which Catholics entreat the saints to pray to God for them 
to obtain all the graces and blessings necessary for them, 
through Jesus Christ. From these false premises you 
conclude that Catholics pray to the saints " as direct 
dispensers of grace, assistance, and safety ; " and " without 
doubt such prayers are an act of religious worship," esc. 

But the fallacy of these conclusions will be truly mani- 
fest by a comparison of your version of the passage with 
the original text, both of which I shall place in parallel 
position. 

Catholic Layman's text, J une, Genuine text, Council of Trent, 
1834, page 71. Seas, xxv.— De Invocations 

" Bounm atque utile sup- Sanctorum, #c, 
piiciter cub invocare et ob be. " Sauctos, una cum Cliristo 
neficia impemnda a Deo, ad regut* ntes, urationes auas pro 
eorum orationes, opem, auxi- homiuihus IJlm, ufferre ; uonuat 
liumque oonfagere." aiqtte mile es>e suppliciter eoe 

invocure, et uu bentrlioia impe* 
trawiu a De>, per Jiiium tjiu 
JfK'tm Chrintitm, bomiitum not' 
train, qui nolus HOAter KeJemplor 
et i><itv«/i>r e>t, ad orati ties, 
upeiu, auxiiiuimiue confugere." 
Our Saviour, by his passion and death, meriteo for ua 
a superabundant supply of u races; and to apply the 
graces to our necessities lie " always inaketh intercession 
forus" (Bom.viii.,;ll). We are assured that the saints in 
heaven pray also fur an application of these urates to us, 
and hence we invoke them, nut " as dispensers of grace," 
.fee., but that they maj join their prayers with ours, that, 
as joint-suppliants (so wo hold the doctrine of commu- 
mion of saints) our petitions may be acceptable with 
God, '* through Jesus Christ our Lord, who alone is our 
Redeemer and Saviour," as specified in the genuine text 
—a conclusion which cannot be deduced irom the pas- 
sage in the form which you cited it, as you have omitted 
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the part marked in italics, for some reason best known 
to yourself. 

St Irennu tpajlma t^tafStti and superstitious in- 
vocation of stfjgels, *» ttaght hy Simon Magus and his 
ffiseiples, who maintained "that an angels are wicked; 
that they made the world, and created man ; and that 
they ought to be appeased t>j sacrificing to them, that 
they may not bttjrt us" milmont in Simon, torn. ii.). 

Theodoret (torn, iv., lib. v., De Hasr. Fabul., cap. ix., 
page 273) shows « that many sects of heretics in the first 
ages of the Church paid a superstitions honour to angels 
as the creators of the world." 

St Auguatin (lib. viii., de Civit Dei., cap. xii., xvii, 
xviii.) obserres " that the heathens and the Platonic 
philosophers sacrificed to the demons of the air, as being 
mediators and carriers of intelligence between God and 
men.'* 

St Epiphanios (Hair, xxi., sec. iv., torn, i., page 58) 
saya "that Simon Magns and his disciples taught that 
men could not be saved without sacrificing to, and invok- 
ing those wicked angels." 

The Council of Lsodicea oondenws all these heretics, 
and these only, who left the Church, and forsook God 
and the religion of Jeans Christ, to invoke angels, after 
the manner stated by these Fathers, and to make pro- 
selytes to their abominable tenets. And as all these 
Fathers advocate the invocation of saints in a Catholic 
sense, and conformably to the genuine principlesof the 
Council of Trent, and as all your arguments on this head 
derive their full force. and efficacy from a mis-statement 
of Catholic principles, it follows inevitably that you are 
not yet in a position to prove that the invocation of saints 
was not the practice of the ancient Church. Again, you 
put forward a passage of Origen against Celsus, to prove 
that we are not to invoke demons with an independent 
and religious worship ; but why not give Origen's words 
in page 948 of the book from which you quote ? Origen 
says there : " We may lawfully desire of God, through 
Jesus Christ, the protection both of angels and saints to 
preserve us from the devils." And in the next page he 
adds : " All the angels and the blessed souls befriend 
those who serve God. They endeavour to reconcile us 
to God, and they pray with us. And we dare confidently 
to saj that innumerable millions of angels join them- 
selves with men cf good will when they pray ; that Ihey 
intercede for us, and are our fellow-labourers in the 
contest" (Tib. viii., Contra Celsum, Edit Huet, page 
949). 

These passages, alone, overturn all your attempts to 
identify the impious doctrine of Celsus with the Catholic 
doctrine of invocations of saints, as now taught by the 
Church. And while this father thus refutes these wicked 
notions of Celsus, he takes occasion to vindicate still 
farther the doctrine of the Church, .by observing ; " If 
Celsus had meant the true ministers of God, after his 
only begotten Son, namely, Gabriel, Michael, and the 
other angels and archangels, and had contended that 
they are to be worshipped — perhaps qualifying the nature 
of the worship and the actions of the worshippers — I 
might then have delivered my sentiments in terms suited 
to the dignity of the subject.'* And of the nature of this 
worship, and the manner in which it was practised by the 
Church, he gives us a glowing example in his first homily 
onEzekiel : having premised that " The angels are every- 
where present," he then fervently ejaculates, " Come, O 
angel, and receive him that is converted by the Word 
from his former error, from the doctrine of demons, and 
call to thee the other associates of thy ministry, that you 
may, altogether, instruct in the faith those who have 
been hitherto deceived." Tom. iii., page 358. Here is a 
specimen of Catholic antiquity to which we can confidently 
appeal. St Irenasus, adv. Hser. lib. v., cap. xix., page 
316, calls the Blessed Virgin the advocate of Eve ; and 
with respect to this advocacy, and antithetically to the 
trangression of Eve, he adds—" The human race is saved 
also by a Virgin." Hence this father maintains that the 
Virgin Mary is still the advocate and intercessor of the 
posterity of Eve. Tracing still the progress of Catholic 
antiquity, we find St Basil, Orat. xx., t i., Paris, 1637, 
page 459, in his sermon preached to the people, on 
the feast of the Forty Martyrs, exhorting the Chris- 
tians thus : " You have often ardently desired the 
prayers of one intercessor ; now you have forty 
emitting one united prayer for you. He thai is 
afflicted and he that rejoices has equally recourse to 
them ; the one to be freed from his trouble, the other 
that his happiness may continue," &e. And, apostro- 
phising the martyrs, he exclaims, "Oh! you common 
guardians of mankind, co-operators in our prayers, most 
powerful ambassadors with God! Ac, <fcc, let us join onr 
prayers with yours," page 460. St. Gregory Nyssen in- 
culcates energetically the same doctrine. Addressing 
himself to the martyr Tbeodorus, when delivering an 
oration on his festival, he thus entreats him : " Invisible 
though tbou art, come as a friend to them that honour thee, 
tea. ; beg for us the con tinuance of peace, Sea. ; we implore thy 
protection for the days to come ; and if a host of prayers' 
be necessary, assemble the choirs of your brother 
martyrs, and supplicate altogether for us. The united 
voices of so many just will cover the sins of the people. 
Admonish Peter, entreat Paul, and John the Theologian 
and beloved disciple, and let them intercede for the 
Churches whieh they have founded." Orat de Sanct, 



Theodoro Mart, Tom iii. page 585. Previously, in page 
580, this Father says, " that the Christians, when they 
same to the tomb of this holy martyr, prayed to him, 
entreating him to become their intercessor, and to suppU 
cate for them." St. Chrysostom preached a sermon at 
Antioch upon the martyrs Domnina, Bernice, and Pros- 
doee, in whioh he exhorts the people thus ; " Let us, not' 
on their festival day alone, but on all other days, associ- 
ate ourselves with them. Let us beseech them, let us 
beg of them tobe our protectresses" ; xapataXuptv ct»rac, 
njiw/jfv ytvioOai rrgoarartSac, nuttv. " Now they bear 
the marks of Christ ; and when they show them, they can 
obtain all they ask for," Tom i. Horn it Paris, 1636, 
page 570. St Ambrose says; "Our guardian angels are 
to be invoked; the martyrs are to be invoked, See. Let us 
not be ashamed to use them as intercessors of our in- 
firmity." Lib de Vid, Tom iv. Col. 506 A. Paris 1661. 

In these few passages it will be seen that the very 
Fathers cited by yon to disprove the doctrine of invoking 
and of honouring the saints, support this doctrine by ex- 
pressions even stronger than those used by the Catholics 
at present That these passages are genuine expressions 
of the belief of the early Catholic Church is manifest from 
the calumnious accusation, first of Julian the Apostate, 
who charged the Christians with worshipping a wretch, or 
rather many wretches ; and to whom St Cyril, Lib. vi. 
contra Julian, To. vi. page 208 Paris, 1638, replies : " We 
neither believe that the saints are gods, nor do we give 
them divine worship, but only the worship of affection and 
honour. Yet wel honour them exceedingly, because they 
contend vigorously for the truth, &c. It was therefore ne- 
cessary that they who distinguished themselves by so much 
worth should have perpetual honour.'' 

2nd. The Manicheans and other heretics charged the 
Christians also with paying divine worship to the saints and 
martyrs ; from which charge St Angustin vindicates the 
Church. In Lib. xx. contr. Faust, cap. xxi., page 346, 7, 
this Father says : — " Faustus calumniates us because we 
hononr the martyrs ; for he says we have ' changed the 
idols into martyrs, which,' says he (Faustus) ' you worship 
with equal rows ; yon appease with sacrifices, the souls of 
dead men: " The Father replies : " the Christians cele- 
brate, with a religious solemnity, the memory of the mar- 
tyrs, that they may be excited by their example, that they 
may be partakers of their merits, and that they may be 
assisted by their prayers. JJut to no martyr do we raise 
altars, but to the God of the martyrs, &c. We worship, 
therefore, the martyr*, with that worship of love and society 
with which good men are worshipped, even in this life,&c. 
But we worship the martyrs so much the more devoutly 
because they have passed through the dangers of this world, 
&c But with that worship dae only to the Divinity, we 
do not worship them nor teach them to be worshipped, but 
God alone." :. , ; . .^ ,,..-.■ 

- You fraternize with these heretics ; you catch up their 
cry, and you charge the Catholic Church of the present 
day with " idolatry, saint-worship, dust-worship, super- 
stition," 4c., and to induce this belief the more, you care- 
fully keep the foregoing passages, with numerous others to 
the same purpose that might be adduced, beyond the reach 
of your Protestant readers ; but, before you can condemn 
the present Catholic Church as guilty of these charges, you 
must either explain away all these extracts or convict the 
Church of idolatry in the days of these Fathers, too; and, 
consequently, these Fathers themselves also. 

By omitting all the direct and powerful evidence of these 
Fathers, and instead thereof citing from them passage* 
which define prayer to be what every Catholic believe* it 
to be, with other texts equally irrelevant, you necessarily 
lead the reader unacquainted with ecclesiastical history to 
conclude, that the invocation, &c., of saints was a doctrine 
unknown to Catholic antiquity. But the vindication of the 
early Church, by Cyril, Augustine, and others, from the 
charges of " idolatry, superstition, the worship of wretches, 
sacrificing to dead men," esc., preferred against her by the 
heathens and heretics in the early ages of Christianity, will, 
for ever stand opposed to you. To these charges Theo- 
doret, Serm. viii., de Martyribus, Tom. iv., page 597, 
Paris, 1642, likewise replies, by telling the heathens : " We 
do not make gods of the martyrs ; but we honour them as 
most faithful witnesses and servants of God." And still 
refuting their calumnies, he says : "Those about to take a 
journey ask the martyrs to be their companions and guides 
upon the road. Such as are returned in safety acknow- 
ledge the favour ; not approaching them as deities, but 
praying te them as heavenly men, and supplicating them to 
be intercessors for them:'' — Ibid, page 606. Why not give 
these, and such like passages? 

All the authorities which I have cited, Irenasus, Origen, 
Basil, Gregory, Chrysostom, Ambrose, Cyril, Augustine, 
and Theodoret, are against you ; as they witness that the 
Christian* in the early Church apply directly to the saint* 
,to pray for them ; to intercede for them ; to obtain protec- 
tion, help, relief for them ; that they even go as far as to 
say, " We beseech thee, &c We supplicate thee, &c We 
implore thy protection," &c, as it were, begging of the 
saints the blessing* which, at the same time, they knew 
should come from God. Hence I may challenge, not only 
you, hut all the learned of every Protestant denomination, 
to show noon fair grounds a shade of difference between 
the Church of the second, third, fourth, and fifth centuries, 
and the present Catholic Church, on this point. 

In noticing only two points of your attack, I hare de- 



tected, in your « accurate information* twenty-eight inac- 
curacies, arising either from an omission of important and 
indispensable evidence, a mis-statement, or a denial of 
Catholic principles ; so that what you put forward as a 
Catholic dogma, and which your Protestant readers, no 
doubt, believed tobe such, was purely an invention of your 
fawn; a Protestant nondescript ; and to this alone, and not 
" to a consciousness of a deficiency of learning, or a lurk- 
ing distrust of the goodness of their cause," you " owe the 
flattering silence of all the leading Roman Catholic publi- 
cations of the day." In your leading article in number for 
January, 1856, you say, " We have no sympathy with a 
man who could sacrifice or imperil truth in order to have 
others (peak well of him." I hope this profession will have 
a visible and a beneficial influence on all your future at- 
tempts to investigate Catholic dogmas of faith ; and wilt 
induce you to state fully and impartially, with all conco- 
mitant circumstances, the omissions which I hare noticed ; 
and then it will be manifest, beyond dispute, that we may 
safely "abide by the unanimous consent of the Fathers, 
and dare appeal to Catholic antiquity" in justification both 
of invoking and honouring the saints, and of other disputed 
doctrine* also. 

Your " History of Purgatory," No. for September, 1855, 
page 98, would add considerably to the category of inaccu 
racies ; but I shall merely observe that the Bar. J. Wills' 
Lives of Illustrious, &c., Irishmen, yoL i., page 224, adopt* 
the opinion of Krantz, that the legends ofPatrick's pur- 
gatory "are to be accounted old wives' fables :" hence 
they can have no relation to the Catholic doctrine of pur- 
gatory. I have also to mention that your History of Pur- 
gatory carries upon the face of it its own refutation ; the 
patent rolls, Tower, London, to which you refer, prove it 
to hare been a place of pilgrimage, where men underwent 
penitential austerities, and chastised their living bodies for 
the offences of their past lives ; not a place where souls 
were purged after death. Hence, in a Catholic sense, it 
was no purgatory. With respect to the passage of St 
Augustine cited in joxuHistory of Purgatory, I wish to ask 
you what the saint means by " that transitory fire," by 
which "not deadly, bnt only minute sins are purged f 
Permit me to repeat the question; when he adds, 
"Whoever is conscious that any deadly sin rules within 
him, that person, unless he shall have worthily reformed 
himself, and shall have done penance, &c., and shall have 
abstained from sins, that person cannot be purged in the 
transitory fire of which the Apostle speaks, but the eternal 
fire will torment him without remedy. Surely, you must allow 
that the Father means what he says ; if you deny that he 
means fire in the first instance, you must also deny it in the 
second place : what then ? And, it is worthy of observation 
that he maintains, "unless that man shall hare done 
penance for a long time, &c, the eternal fire shall tor- 
ment him, tc." I would likewise willingly know whathe 
means when he adds, " But if we neither give thanks to 
God in tribulation, nor buy off our sins with good works, 
we must in that case remain in the fire of purgatory just 
so long a time as it may require to bum away our smaller 
sins, like ' wood and hay and stubble?'" 

" Unless that man shall have done penance for a long 
time," and " buy off our sins with good works," are cer- 
tainly not Protestant doctrines. Bev. R. W. Clark, in his 
Romanism in America, page xr., Boston, 1855, says, 
"Traces of the doctrine of purgatory may be found in the 
works of some of the most distinguished writers of the 
second and third century :" you restrict the discovery to 
Gregory the Great Hoping you will admit my defence of 
doctrines which I have no reason, as yet, to believe to be 
otherwise than founded in truth, to plead my apology, 
I remain, sir, yours, &c, 

Esmond Powsb. 
March 29, 1856. 

[We insert the foregoing letter, though our readers 
will probably think its language is scarcely as courteous 
as we deserved at the hands of Mr. Power, after having 
so often inserted in our paper his somewhat lengthy 
communications, and always treating them with respect. 
Probably, also, onr readers might, after so long a silence, 
bave reasonably expected something more interesting 
from his pen than a letter, bringing forward for the third 
time a charge of wilfully mis-stating* the doctrine of tbe 
Council of Trent, because we, in an article published in 
June,' 1854 (nearly two years ago), gave an extract* from 



« See Mr. Power's letters of November, 1854, end March, IBM, 
Catholic Lathah, vol. HI., p. ISC; vol It., p. 84. 

o That we oettld have no object In misrepresenting the doctrine of 
the Somen Catholic Church In this extract will be plain to any one who 
will take tbe trouble to read what we said—" The Church of Rome ia 
not satisfied with giving honour to the aetata according to their dignity, 
bnt she nppHmtty invokes their aid ; and tbe question la, what doee 
this invocation mean or Imply 7 and is it warranted by either Scrip- 
hire or reason, or the practice of the first three centuries ? The 
Council of Trent (Sea?, xxv., de invoe.) expressly asserts that it is good 
and useful suppliantly to Invoke tbe saints, and to resort to their 

aero, aid, and help, for obtaining benefits from God." Now, If we 
omitted the words "from God.'* we admit it would have been a 
mis-representation of Roman Cetbolic doctrint (though scarcely of 
Roman Catholic practice), and treating the saints u direct ditpeutrt 
of grace. Instead of intercaeore with, Ood, or joint nmpptiante with us to 
obtain benefit* from Him ; bnt when we inserted the material words, 
" tmpetranda a Deo," "for obtaining benefita/ra* Ood," we do think 
It merely captions to object te our having, in order to shorten the 
quotation, omitted a reference to the wag in which either tbe sainta 
or we can obtain anything from Ood— vis,, by tbe Lord Jesus— Wo 
which there was no dispute whatever. Tbe only dispute la whether 
dead men should be invoked or vroynf to in any way, not as to hots 
they were to obtain benefit* for us, if wo are justified la tanking 
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oae of its decrees in an abridged tarns, gtvtBg at the suae 
time an accurate reference to the original work, which i* 
MfrmiMi) to every one who thinks proper to expend half 
a crown upon it ; or a still more stale charge of having 
omitted a passage from Pope Leo the Great in our 
number for June, 1852, wheat askuag the question, 
"Whether the Church of ttome was justified im with, 
holding the Eucharistie Cup from the laity?" which, 
•veu according to Mr. P»««f8 own atatentewt, Pope Leo 
was certainly of opinion that it was not. 

That a man of Mr. Power's learning and laborious* 
research Bhould, after so protracted a review, have found 
no graver snbjeet of complaint in the wide range of our 
"tinr eompleted volumes, appears to an quite as " flattering'* 
4 testimony to our candour and general accuracy as the 
^Menee of our Roman Catholic contemporaries; for who 
Mo believe that a man who has been carefully watching 
war progress for four years should have allowed any in 
accuracy to pass unnoticed, when he now attempt* to 
urultiply the two alleged omissions into twenty eight, by 
woe process of reasoning best known to himself, but 
•earcely intelligible^ ordinary capacities. 

We are equally at a loss to see how our " twenty-eight 
issaecuracies," supposing that we were guilty of such ( as 
t* which we shall have a word or two to say before we 
have done with Mr. Power's letter), could afford any 
.satisfactory solution of the question, why all the. leading 
Soman Catholic publications of the day have maiotamed 
as persevering a silence with respect to us. • If we omitted 
to state " fully and impartially, with alt eoacotnitaot 
♦ircurusUnces," everything which they (or Mr. Power) 
away think necessary to the full elucidation of any of the 
Subjects on which we have treated, there was tha more 
reason that such periodicals should have replied, and 
brought forward the authorities which we omitted. If 
war pages have obtained any " authority," as Mr. Power 
admits, though he calls it a "factitious and ephemeral' 
one, it was surely the more needful that the public should 
he put on their guard against our arguments, ,and 
'what what had in the eyes of so many the semblance of 
learning and truth should be proved to be neither. We 
•ear, Tberefere, Mri Power has aeted somewhat indiscreetly 
in alluding to what we said in our January number about 
toe silence of such publications, and that if the reason 
which we assigned as the cause of their *' flattering 
Silence" was not the true one, some other must be looked 
tor than the " inaccuracies" pointed oat with such an air 
of triumph hy Mr. Power in his present letter. 

We shall not be deterred, however, by either the dis- 
courteous tone or palpably inconclusive arguments of 
♦Jr. Power's letter from noticing all that seems to deserve 
attention in It. We are too glad to find any intelligent 
flUraan Catholic anxious to stand up for the artieles of his 
creed, and showing by his practical example (hat he dis- 
Mpmves of the silent tactics of those who might reason- 
'ahly-W expected to be the foremost in their defence, to 
criticise very minutely his language towards "(rarsfeVes 
personally ; and if the omission to do so should confirm 
torn in the notion that we are "i Protestant nondescript,' 
we must only buckle on obr armour, and bear his next 
wvproot with what philosophy we may. 

With respect to the fir.it topio in Mr. Power's letter, 
-we think it move convenient to refer our readers to a 
separate article on the subject of withholding the Eucha- 
ristie Cnp from the laity, in which we shall be able to 
deal with that important subject more satisfactorily than 
we could do here, and we are obliged to Mr. Power for 
fweallini! bur attention to it." 

On the other subject treated of by Mr. Power, we 
think he might have spared himself and our readers a 
good deal of trouble if he had recollected what it was 
that we said on the invocation of saints, and had taken 
dates a little more into consideration than he seems to 
have done in bis present letter. If he will take the 
trouble to look back to what we have written on the 
subject, he will find that the article of June, 1651, of 
'Which he now complains, is one of a series of papers on 
toe invocation of saints, of which No. III. appeared in 
October, 1864, vol. iii., p 115. ° 

In that article we freely admitted that the practice of 
invoking saints and martyrs was of early date, and 
showed from an eminent Roman Catholic author of our 
day, M. Beugnot, how it was that the practice of saint 
and martyr worship was introduced into the Church 
during the 4th and 5th centuries ; and also traced uat, 
at least, of tbe steps by which this kind of worship grew 
up to the height which it ultimately arrived at in the 
Church of Rome. 

We showed that during tbe first ages of Christianity, 
when persecution raged against it, and martyrdom was 
frequent, a habit had fro* 11 u °f frequenting the mar- 
tyrs' tombs, and rehearsing there the good works they 
had done in their lifetime, and their faith, patience, and 
constancy in death; but that towards the middle and 
latter end of the 1th century, when the age of perse- 
cution had ceased, and tbe Emperor Constantine the 
Great had been converted to Christianity, those who fre- 

rnted the martyrs' tombs, no longer fearing a similar 
themselves, soon began to honour the saints more by 
lofty praises and high-sounding commendations, than 
5 *T i «ne^o«r&g*t6Tie«««e ssfitt themselves, by imi- 
tottog their virtues; and that the language of their 
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, panegyrics jk*d JWrfaiory orations by degrees broke ont 
'into superstitious coaeeits and lavish and extravagant 
expressions, which ended at last in actual invocation or 
religious worship. 

We also referred in that article to some passages from 
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tVe works ef Bt.rGsrapry gf Nazianzum, who died about 
the close of tha fourth century, a.d. 396, as illustrative 
of the subject, which showed that at that period it was 
not a matter of frith, bat a natter, of doubt, whether the 
saints can hear us when we call on them ; and also cited 
an important passage from Father Paul Sarpi (the well 
known Roman Catholic commentator of the Council of 
Trent), in which he referred to Gregory of Narianzum 
as one of those who, "by addressing the saints in public 
harangues, laid the foundation of the modern practice 
of praying to them; .though such addresses," he justly 
adds, " ought to be regarded as figures of rhetoric, rather 
than ia vocations." Such apostrophes we showed were 
not unfrequently also addressed in such speeches to 
inanimate objects as well as to deceased men, and by no 
means proved that the speaker actually believed, much 
less that the Church generally believed at that period, 
that tbe dead heard Or understood such addresses, though 
it is easy to see, how such a habit gradually reconciled 
the minds of Christians to practices quite at variance 
with "the purer worship of the first three centuries.*' 

Therefore, U was that we stated the question (see vol 
8, p. «3) thus— * Whether the ixoncatum of saints is 
warranted by either Scripture or reason, or tbe practice of 
that comparatively pure age of the Church, by which we 
have tried' so nuny other peculiar doctrines of the Church 
of Rome, the first three centuries?'' Let us now see how 
far any thipg we then stated is contravened by the pas- 
sages brought forward by Mr. Power in his present letter. 

1 le says— "tremens, Origen, Basil, Gregory (Nyssen), 
Chrysostom, Ambrose, Cyril (of Alexandria, Augua ine, 
and Theodoret, are against you ; as they witness that the 
Christians of the evrju Church apply directly to the 
saints to pray for them, to intercede for them, to obtain 
protection and relief for them, &c, Ac." 

Now it happens Irenaeua and Origen are the only wri- 
ters of this long list who lived before the time of Gregory 
of Nazianzum, of whom we have already spoken; the 
rest, however eminent and respectable, do not belong to 
the flr.-t three centuries, but to the very times when we 
admitted that the practice had crept in. St. Basil be- 
came Bishop of Neocsesarea in the latter end of the Iburth 
century, about a J>. 870, having spent the previuua ten 
years of his life in the deserts of Pontus, chiefly in reli- 
gious solitude, which, we are told, however, was relieved 
by the sweet and friendly converse of this same St. Gre- 
gory of Nazianzum. St. Gregory of Nyssa was brother 
of St. Basil, and after devoting many years of hi* life to 
the calling of an orator and rhetorician, was about a. d. 
372, consecrated Bishop of Nyssa, by Basil himself. 
St. Ambrose became Bishop of Milan, a. d. 374. St. 
Chrysostom and St. Augustine were not born till a. d. 
354. St. Cyrd- tfecarde Bishop of Alexandria, A.D. 112 ; 
and Theodoret, Bishop of Cyrus, a. p. 420. 

Is it not ruber Remarkable thai so many uf Mr. Power's 
authorities shouiil betaken from the exavt period, viz. : — tha 
latter end of the 1th and the beginning of the 6th century, 
when we admitted that the practice of invoking dead saints 
and martyrs had crept into the Church; and that the far- 
ther they were separated from the primitive times (those 
of our Lord and his Apostles) the fan her they would seem 
to have fallen into a superstition for w hich there is certainly 
no warrant in the Holy Scriptures — as our readers may 
easily perceive by comparing the language of the last of Mr. 
Power s authorities, Theodoret, with that of those who pre- 
ceded him. ' Oar readers may also observe how many of Mr. 
Power's quotations are taken from the panegyrical orations 
we have referred to, in which habits of rhetoric so naturally 
led the orators into hyperbolical expressions, which led 
their bearers into the belief that what they at first received 
as mere figurative apostrophes were literally true. 

Let us, however, not overlook Irenssus and Origen, who 
belong to tbe earlier age. Iratctut dates about a.d. 180, 
and in bis second book against heretics says: — "As the 
Church has freely received from the Lord, so does she 
freely minister ; nor does she do anything by invocation of 
angel*, nor by incantations, but purely and manifestly di- 
recting her prayer* to God, who made all, and calls upon 
the name of our Lord Jesus Christ." We gave the Latin 
in a note (p. 71, vol. iii.,) with the exact reference, (Ad-, 
vers, H teres, lib. 9, (c 57), c. xxxii, ed. Bened , p. 166. 
Paris, 1710), and Mr. Power does not attempt to dispute 
the accuracy of the quotation. But how does he try to get 
over it ? Why, by. citing another passage from Irenasus, in 
which he calls the Blessed Virgin the advocate (advocata) 
of Eve. Ws fully discussed the passage in our 1st vol., pj 
135, and showed that then is little reason to doubt that 
the original word was comforter, not advocate. Bat 
in whatever sense we may understand tbe word " advo- 
cata" (and, unfortunately, the original Greek, in which; 
language Irenasus wrote, is lost), it is difficult to see how 
the circumstance of Mary becoming the advocate oft 
. Ere, who was dead so many generations before Mary V 
birth, can prove that Irenseus thought that tbe invocation 
of sotats, any more than that of angel*, was the duty ef. 
tbe Church. For it is quite one thing to trust and to be- 
lieve that the saints in heaven do pray for the faithful on 
earth, and another thing to intwAe them to do so, which 
implies a knowledge that they can hear our invocations, of 
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which we have no proof whatever, at Cardinal Cajetaii 
candidly acknowkdges > .whM he says "Ataiooe- «**. aw 
ax«u t/wtmnky hnmrntg whether the sssWa isar -a- 
praym," though he adds, "we piously believe this to hs 
the xasft"— on which passage we have already Made thsf 
observatioa, (hat we are at a loss to conceive why that* 
should | be any piety in believing anything without jrsafl 
either from Holy Scriptures, or tbe ancient Fathers of sat 
Church, aakm piety mdcrtdulitf are to be deemed identical 

Wa venture, therefore, to conclude that Ireneeut is sat 
against us, hot a witness ia our favour. 

Let oa now see as to Orion, who lived about a.d. 230. 

We cited two passages from his work against Celts*, 
(Benedictine edition, vol. i.pp. 680-761), to show tint angel* 
arenoUp be invoked, but God only. Mr.PowerdoestuMdeajr 
the accuracy of either of our quotations ; but, be saafj 
" why not give Origen's words in page 948 of HiMuiuo's 
edition of the book from which you quote?" It would 
be rather a hard rule to lay down, that no one could fairly 
quote p. .580 of a voluminous writer, without also quoting 
p. 948 ; but, in tbe present instance, we are able to show 
that we. had no rensoo to be afraid to cite the passaM 
referred to by Mr. Power; for it is only hy omitting tha 
most essential word of tbe passage, that he is able to niakoit 
seem inconsistent with tbe ether passages we cited from 
Origen. In fact, Origen's doctrine all through is perieetly 
consistent. He does not deny that God employ* tha 
ministry of angels in the protection of faithful Christians; 
but he teaches that thin, as well as every other benefit, is 
to be sought, not from the angels, but from Godhimtelf-— 
that God alone, and not the angeli*, ought to be prayed to. 
This is tbe doctrine taught in the first Jf the passages cited 
by Mr. Power:— "We may lawfully desire or Go* 
throdoh Jesus Cubist, the protection of holy aoj 
righteous angels to preserve us from the demons." But 
the second passage quoted by Mr. Power, if given in full, 
is a still clearer expression of Origen's doctrine, that tha 
protection of angels is to be sought for, not from them, but 
from God. We translate literally from p. 789 of tha 
Benedictine edition, vol. i. " It is, then, the supreme God 
alone whom we must make our friend, aud whom we must 
invoke to be propitious to us, whose friendship is to be 
gained by piety and all virtue. But if he («'. e. Celsus, 
against whom Origen is arguing) thinks that other beings 
ought to he conciliated besides the supreme God, let hum 
consider, that, as when a body moves, its shadow moves 
also; so, in like manner, when we gain the friendship 
of God, we gain also the friendship of the angels, 
souls, and spirits, that are friends of Him. For they 
likewise recognize those that are worthy of the 
favour of God ; and not only do they themselves become 
kindly disposed to such worthy persons, but tbey also co- 
operate with those who wish to worship the supreme God ; 
they join their prayers, requests, and kindly offices with 
theirs, so that we may venture to say, that when men who, 
with fixed purpose of heart choose the better part, pray to 
Gotk, InngniniiilsVi ■ bwm«lf powers ,p»ay. with them 

WITHOUT BKIMO ASKED."* 

What will our readers now think of Mr. Power's taking 
us to task for omitting thi* proof that Origen thought it 
right to invoke angels I What will tbey think of his 
quoting it himself, and leaving out, not only the context, 
but, also, i be essential word AWAijroi "without bung 
Qthtdt" They will, doubtless, charitably suppose that he 
never looked at the passage in the original Greek ; and wa 
give in a note some reasons of our own why we are scep- 
tical as to his having done so, at least in Huet's edition.* 
We do not wish to any a single severe word against Mr. 
Power, who, we are sure, would not be guilty of designed 
unfairness; but, after this proof of his own fallibility, we 
hope that he will be less apt to u«e bard words, the next 
time that he fancies he discovers others in error. 

We had a great deal also to say with respect, to Mr. 
Power's other anil later authorities ; but we think our 
readers will have seen enough already to be convinced that 
ire are not justly chargeable with garbling or suppressing 
quotations, and that the ftniy-eight inaccuratUt Mr. 
Power complains of are merely imaginary. 

We have no space left to notice Mr. Power's observa- 
tions upon St. Augustine and Gregory the Great, on Pur- 
gatory, hut beg to invite his attention to an article in our 
number for June, 1854 (immediately following the one on 
which he has bean commenting), in which he will find the 
subject fully treated of. (Cath. Lavm., Vol. 3, p. 72. ) 

We hope that Mr. Power will proceed with bis task of 
pointing out any inaccuracies he can in our pages, and we 
can assure him that if he will only condescend to do so in 
a somewhat more courteous manner, we shall gladly 
receive correction at his hands, and freely admit ourselves 
" inaccurate" whenever he can show us that we realty have 
been so. 

d The Greek is lixonlvoic rtf 6itt, uvpieu aVat i*\if 
rot ovvivvovrai dvvdiittc. Upai — p. 789. 

• We arc uqueJated' wits P. B. Heel's odttloa of tha Comreeeurtee 
of Origen on UK Holj Scripture*, but m not ■••re Urn Hurt pub- 
Ibbed Orlf*n'l wrllloji ai'lnrt OUsu, nor ba« wo bern «bn to Intf 
•» traeo of bk bovine dM >« •* « osj tae ooiBrarT, « koo« tb»t hli 
oSUtea of Orison, publiobed In two vols, folio. In IU», comaloed dr 
tbe exefotlcal oorU of hU author, and w« conceived that, tboufh 
Hucl orlrluIlT tntouded to pabllib the rut, ho ofteromrdj foraitllj 
renounced the derifn. Boding; tt facanilueat with other «•*•«*- 
■Mnu, or aoora hit itrensUL Will Mr. Power be kind o*nuf h to 
let <u snow "here wen a work wu puMUhed, aad Is WwM SWW.fSa 
whether It rives the orutasl Ones, or only s LaOo tTS» » littno TW 
Benedictine EdtUoo of ITU, from whioh «r swahed. #v*> tsSfc, 
Qreek aad Latin, 



